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Cultural Dynamics

sun dance are far from adequate to permit the full delineation of these de-
velopmental processes. The desideratum is a more precise knowledge of the
function of the innovating individual, of his cultural equipment, the charac-
ter of his milieu, and the extent of his contribution. . . . It is doubtful that
data of this nature can now be obtained for the sun dance, but it is equally a
requisite for any other study of cultural development. In fact, the conscious-
ness of this is evidenced by the transformation of ethnographic works in
recent years from presentations of culture as static, standardized products to
their description as fluctuating, variable forms.” *

2 Ibid,, p. 522.
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CHAPTER 31 ./k, Rl
Acculturation:

Cultural Transmission in Process

Tue terms acculturation and diffusion have been used by anthropologists
since the last decades of the nineteenth century. J. W. Powell employed
acculturation to mean culture-borrowing as early as 1880, While the earliest
use of diffusion has not been established, it is interesting to note that, as late
as 1899, we find Boas writing of the dissemination of culture.

Shortly after the turn of the century, diffusion captured the stage, and
accultaration was used rarely; tf at-atl-Because the attention of studénts was
fixed on establishing the fact of borrowing, diffusion studies, in effect, came
to be the analysis of the distribution of particular cultural traits and com-
plexes. We have seen how the realization grew that such studies could only
be effective up to a point, and that students seeking to understand the
dynamic phases of the processes involved turned for their materials to the
analysis of cultures where change was actually to be observed. For such re-
searches, the designation acculturation (or, in England, the phrase “culture-
contact”) studies came to be used.

The problem of defining the word acculturation and delimiting the Seope
of work to which the term can be applied came to the fore about 1935. At
this time, a definition of acculturation was presented by a committée-ofthe
Social Science Research Council as part of a Memorandum designed to act as
a guide in acculturation research. This definition and its accompanying de-
limitation of the field received wide acceptance and was employed in orient-
ing many acculturation studies, It reads as follows: “Acculturation compre-
hends those phenomena which result when groups of individuals having dif-
férent cultures come into continuous first-hand contact, with subsequent
changés in the original ciiltaral patteris of either or both groups.” The
reservations,in the ‘note” appended to this statement show that the need to
distinguish the term from others in use did not go unrecognized. “Under this
definition,” it says, “acculturation is to be distinguished from culture-change,
of which it is but one aspect, and assimilation, which 15 at times & phase of
acciiltiration; Tt 1s also to be differentiated fiom diffusion, which while oc-
curring in all instances of acculturation, is not only a phenomenon which
frequeritly takes place without the occurrence of the types of contact be-
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tween peoples specified in the definition given ilbOVG, but also_constitutes
only one aspect of the process of acculturat}on. - ‘

* Within five years of the publication of this definition, howgver, two.of its
three authors had entered reservations to its phrasing. In one mstance,. it was
cogently indicated that, “the definition makes no attempt to specify tb?,
nature of the phenomena which are to be treated as a part of accultuf‘atlon,
The determinants under this definition, it was here pointed out, are “a} the
Particular situation under which the phenomena are present, and b) a sug-
gested rather than clearly indicated limitation of the field o:f those phenom-
ena which seem to be the results of a particular situation. The h.rmt.at;ons
imposed by the phrase “continuous first-hand contact” were also mc.llc.ayed
—that of distinguishing “Arst-hand” from other contacts, and of delimiting
“continuous” from intermittent relationships.” .

The other critique was directed against the use of the phrase “groups of
individuals.” “It can be assumed, . . .” states this critique, that where con-
tact between cultures is mentioned a certain human contact must be taken
for granted as the only means by which culture can sPrt?ad from people to
people or from generation to generation. Yet, while it is desirable-to em-
phasize that culture is no mystical entity that can travel without its human
carriers, it is also true that it is not a simple matter always to know when
‘groups of individuals’ are in contact. . . J . '

An instance cited to make this point can be quoted. This example is taken
from the South Seas island of Tikopia. Here “certain elements ?,f European
culture, especially in the fields of material culture and religion, have been
“effecting an invasion of aboriginal patterns.” The question is then raised: “Is
the visit of the mission boat once or twice a year, and the work of a single
missionary (a native of another island and not himself a Europeal}!) to be
regarded as an acculturating force? Certainly this person is not 2 "group of
individuals,’ nor can it well be maintained that recurring visits of those on the
mission boat constitute ‘continuous’ contact.” *

This reservation received later documentation from work among the Hausa
of Northern Nigeria. This people, who live on the line of contact in West
Africa between Mohammedanism and pagan religion, have effected a syn-
thesis of these beliefs that affords highly significant materials for the stu dy of
cultural dynamics. “The main impulses which converted the bulk of the
Hausa to Mohammedanism,” we are told, “proceeded, not from Arab traders
or elements of the white population of North Africa, but from the Negroes of
the central Niger region in the West Sudan. This proselyting activity was
carried out . . . by small parties or single individuals who either departed or
became absorbed in the native population.” A further point of importance
this discussion appears. “Because of this absence of prolonged contact “]f;th
large bodies of other Moslem peoples, the essential acculturative agent has
been the books in which Mohammedan teachings are contained. Amalgama-
tion of Mohammedan and aboriginal belief has thus occurred as the end-
TIR. Redfield, R. Linton and M. J. Herskovits, 1936, pp. 149~50.

2 R, Linton, 1940, pp. 464—5.
3 M. J. Herskovits, 1938a, pp. 11-13.
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Product of a process in which the native learned men, known as Malams,
have adapted what they found in sacred texts to the native situation, retain-
ing much of pagan culture at the same time, by fitting it into a Moslem frame-
work.”*

It is evident that neither duration nor intensity of contact can provide ade-

uate criteria for differentiating acculturation from other mechanisms of
cultural change, Here, as in many other instances where questions of defini-
tion enter, the problem of distinguishing between alternative terms mwust
be held subsidiary to the need to analyze the facts in the most effective
manner. Qur concern is primarily with the processes of cultural change, and
only secondarily with classifying the situations in which change occurs. From
this point of view, it makes but slight difference whether a given case of
cultural transmission is to be termed acculturation’ or diffusion. Only insofar
as the circumstances in a particular instance affect the kind of reception ac-
corded a given innovation do these circumstances, as such, come to be of
consequence to us.

Terminology, however, is an essential tool in research, and terms must
be as clear as possible. The distinction between the two designations can
best be drawn on the basis of usage, rather than from the rigid delimitation
of circumstances. We shall distinguish these designations, therefore, in terms
of methodological considerations. Qver the years, diffusion has come to mean
the amalysis of similarities and differences betwéen existing nonliterate,
and-in-this Sense, nonhistoric, cultures. In such studies, the contacts that
presumably took place betweemrtire peoples-involved-have hdd to be recdn-
structed, and the reslmping-of-theborrowed ¢letneiits Liave had to be in-
ferred from the variations in their forms as manifest in one culture after
another. Acculturation; onthe-otherhand, hias most often been applied tothe
instances where transmission of cultural elements could be more fully docu-
mented, being thus susceptible of jstudy on the spot, or by the use of docu-
mentary data, or both. In summak’y;*tl‘fﬂﬁ,’ﬂ’iﬂiﬁoﬁl, in these terms, is the
study of achieved cultural transmission; while acculturation is the study of
cultural transmission in process.

This usage rests on a real methodological distinction, wherein the dif-
ference between obsexvation and inference are paramount. Diffusion studies,
fromn This joint of view, assume that contacts have taken place between
peoples because of the similarities observed between their cultures at the
time they are studied. The reconstruction of the processes by means of which
transmission was made effective, as has been seen, must be a matter of in-
ference, forced on the student by the nature of his materials. This was the
case in the study of the Plains Indian Sun Dance cited in the preceding
chapter, The studies of Wissler, who plotted the patterns of moccasins over
the Plains and adjoining culture-areas, or Hallowell's researches into the
regional variations in bear ceremonialism throughout northern North
America and Asia give us a sense of how given cultural elements or com-

plexes of elements were reworked as they moved from one tribe to another,

#]. Greenberg, 1941, p. 52.
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or how a given complex in_corporated varied elements as it was taken up in
one tribe after another, Yet how all thish_l_l_gdgpgpggz_@ﬁqg_' Of:curred e
it orjgina’g_e_(_i?_gr_lg_ky”@thg change was brop:ght about, in such studies
remain only for conjecture. T

In acculturation studies, however, the historic facts are known or can be
obtained, In most cases, acculturation research deals with contacts in the
contemporary period. The conditions antecedent to the contact can thus be
discovered, the pre-contact cultures of the peoples party to it cen be as-
certained, and the present condition of the cultures set down. In some cases,
even the personalities involved in influencing the acceptance or rejection of
varied elements can be reached. Where documentation is necessary, the
welding of ethnographic and historical materials is merely a matter of cross-
disciplinary research. This, indeed, has given rise to a special technique
called the ethnohistorical method.

Where past contacts between historic peoples are the concern of the stu-
dent, the acculturative situation can be studied by the use of documentary
materials, These materials have not been used more because, as Hodgen has
put it, “The scope of acculturation study has been unduly ci{:cqm.?cribfd by
the tight but unrealistic boundaries of the formal academic disciplines.” This
student has shown what fruitful results can follow from breaking down these
unzealistic boundaries by her own documentary study of the spread of glass
making and paper in England.® The three steps in borrowing that she dis-
tinguishes are gxposure, establishment, ag_r;c} tui_ivs_sg'rmgg_tj_gn. Treated as a con-
tinuous process, their application to studies of contact between contemporary
peoples should yield valuable yesults. The study by Wittfogel of the social
history of the Chinese Liao empire of the tenth and eleventh centuries, is
another case in point. Cast in terms of “acculturation and relative, selective,
and graded diffusion,”® it similarly demonstrates the results that can be
gained from the study of historic documents which reveal, as process, the
causes and effects of culture-change resultant on borrowing.

“~ To differentiate diffusion from acculturation pragmatically as has been

done here does not, however, fully delimit the meaning of the term “ag-
culturation.” It has been differently used by different disciplines, .while cer-
tain equivalents for it found in the literature of anthropology itself have
carried connotations that require clavification.

2

Psycuorooists, educators, and child development specialists have found the
word acculturation useful to describe the process of conditioning by means of
which a child is habituated to the ways of life of its group. It will be obvious,
however, that in this sense it is roughly the equivalent of the word encultura-
ton that, in these pages, has been used to describe this same process. AS far
as can be ascertained, those who use the word acculturation in this way have

s M. T. Hodgen, 1945, pp. 466-7.
8 K. Wittfogel, 1946, p. 5.

520

il

Ad_Jturation: Cultural Transmission in Process

employed it without defining its meaning with any great degree of precision,
In the case of child study reports, acculturation is often given the significance
of several other terms, each of which carries slightly different connotations,
It is a commonplace to find papers where acculturation, socialization, educa-
tion, and conditioning are used, insofar as context would indicate, as syno-
nyms, and without any attempt to distinguish shadings in their meaning,

It is not altogether surprising that acculturation has been so used by stu-

" dents of child development, for the word expresses their meaning well. There

is certainly no justification for any discipline to insist on the exclusive right to
the use of any technical term. However, as we must again repeat, knowledge
is not bound by the various subjects into which it is conventionally divided.

Problems must follow wherever the data lead, and the data have a habit of |}

1
I

disregarding the intellectual fences that separate thé concerns o_fﬂoﬁ;e—'ﬁim— |
pline from anotlier"Wecan licte, therefors, but note the dificrence between

"the anthropological use of “decilturation™ard ity employinent In 3 different

sense by students i closely related fields. o question of proper or improper
usage intrudes, Siice m science there is no “right” or “wrong” in the non-
evaluative use of a word, except by definition. It is essential, however, that
different usages in science be made explicit in scientific analysis and that,
above all, 2 term employed in any given work be consistently used. “Ag-

culturation” in these pages then, will consistently signify the study of cultural

fransmission ‘iﬂﬂ%em Who dre accustomed to its use as compre-
hendiiig eithier or all of the ideas expressed in such texms as socialization,
education, cultural conditioning, and the like, will here find their equivalent
in the phrase early enculturation,

The question ‘of proper or improper usage does enter, however, where
connotations of an evaluative character are injected into the study of ac-
culturation, especially where research concerns contacts between what are

. termed higher or lower, or active and passive, bodies of tradition. For evalua-

tions of this nature, injected into scientific study in any field, lessen objec-
tivity and by this very fact increase the difficulty of obtaining the ends of
scientific analysis,

Let us, for example, consider the position 6f Malinowski,/that the study
of Africen culture-contact is one of “an impa ighef, active culture
upon a simpler, more passive one.” To the study of the resultant situation, he
holds, “the conception of culture change as the impact of Western civiliza-
tion and the reaction thereto of the indigenous cultures is the only fruitful
approach.” " His disregard of the fact that, in African culture‘change the
native exerts his influence upon the resultant borrowing, both intertribal and
between Europeans and Africans, is difficult for those who take the position
that under any contact all peoples party to it borrow from one another. A
position that does not take this into account is psychologically untenable,

also, since it is not easy to envifagy anmman being or group of human be-
ings who, in aﬁjr“ﬁﬁmtiorarg, 55 passive a$ tiis approach would imply. Even
ways

slavas and Prisoners Teact 10 their Sitiakons i that effectively change

7 B. Malinowski, 1945, pp. 15, 17. ¢
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them, if only through passive resistance to measures they deem too op-
ressive. Africans, who are neither slaves nor prisoners, obviously do a.great
deal to shape the course of their developing cultures under contact with
Europeans, to say nothing of how they infiuence the Europeans tl}_(;x_r:seli}eél'

Except for the German ethnologist, Miihlmann, no other student of cul-
tural theory has laid such exclusive stress on what can best be described as
“cultural-imposition.” Actually, Mithlmann’s theory of the kulturgefiille, cul-
tural decline (lLiterally “culture-fall”) that results from peoples with cultures
that are “wnequal in content of civilization” (Ungleichheit an zivilisatori-
schen Fiille), would seem to be a kind of translation, in the sphere of cul-
ture, of the Nazi dochine of racial superiority. The date of publication of
Miihlmann's work, 1938, is significant in this connection because of the cli-
mate of opinion in which'he wrote. Kulturgefille, which represents an ex-
treme position in the theory of cultufé-contact; is mentioned here, however,
merely for the yecord. It is based on no field research, and lacks documenta-
tion to give it any validity.®

Tt is ironical that Malinowski’s functionalist position should have been

called on to justify so arrant an ethnocentrism as that of MMithlmann. Both-

explicitly and implicitly Malinowski’s work stressed the values in the life of
nonliterate peoples and the necessity of studying every culture in terms of
its own orientations. We must, therefore, seek our explanation of Malinow-
ski’s point of view elsewhere than in any systematic exploitation of ethno-
centrism. One reason for his position was the essentially anti-historical point
of view of functionalist theory, derived as it was from feld-work in a single,
small, relatively static South Seas culture. Another reason is to be found in
the fact that Malinowski’s concern with the phenomena of culture-contact
was to develop a basis for techniques that could be applied in solving the
practical problems of African colonial administration.

The first of these reasons caused Malinowski to evolve the concept of the
“zero-point” in culture, the point from which change in a static way of life
began. It is difficult to believe that he did not develop this concept merely
to be able to demolish it, for there is no “point” at which any culture is
static, What is done in studids ol culture-contact 15 To_take someé period in

"the history of a given culture, usually antecedent to the particular contact

being investigated, that can act as a base-line from which to triangulate
change, and thus provide the framework within which the resultant dynamic
processes can be analyzed. This technique Malinowski and his students, like
all others concerned with contact studies, were forced to employ; though his
ahistorical approach made it difficult for him to place change in Africa in its
proper perspective, as only one phase of the age-long process in human
experience of cultural transmission.

Malinowski's preoccupation with administrative problems led him to
overemphasize thé weakness of African ways of life in the face of the impact
of European culture. The very works of his students, that he himself cites
to make his points, contain abundant proofs of the extent to which African
culture, despite the pressures brought against it, has withstood these on-

5V, Mihlmann, 1938, pp. 195-6, 202-3.
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slaughts. It is this same preoccupation, too, that caused him to neglect the

henomenon of interchange of cultural elements under contact. In contact
hetween Europeans and Africans, this interchange has.at least been_suffi-
cient to make the Life of Europeans living in Africa something quite different
than it 15 in Etrope; 4 fact that Fas theoretical, no less than practical, im-
plications™ .

Far more acceptable than the evaluative phrasings we have just considered
is the word transculturation, that first appeared in 1940. Ortiz, the Cuban
scholar who devised 7 Fives these reasons for its use: “I am of the opinion
that the word transculturation better expresses the different phases of the
process of transition from one culture to another because this does not
consist merely in acquiring another culture, which is what the English
word acculturation really implies, but the process also necessarily involves
the loss or uprooting of a previous culture, which could be defined as de-
culturation. In addition it carries the idea of the consequent creation of
new cultural phenomena, which would be called neoculturation.”®

The word fransculturation, as described in this passage, is unambiguous
with respect to the fact that every situation of cultural contact and the
subsequent innovations that result from it implies cultural borrowing, The
misapprehension of Ortiz concerning the use of the term acculturation is
certainly not as serious as one which would ascribe to acculturation an
ethnocentric quality which it has never had. Were not the term acculturation
so firmly fixed in the literature of anthropology, “transculturation” might
equally well be used to express the same concept. It is so used by some
anthropologists who employ Spanish as their medium; but in Brazil, the
Portuguese equivalent of acculturation, aculturagdo, is the accepted desig-
nation.

Aside from questions of terminology, what is important to understand is
e e oo oM e’ or gt adasod o
are to"be distinguis T er as ‘higher,” or “more advanced, or
a5 having a greater "content of civilization,” or to differ in any other gualita-
tive Mianuer, As ia = avidence shows, the transmission of culture, a
process of cultural change of which acculturation is but one expression,
Gocurs when-amny twe-peoples-have historic contact with one another, Where
one group, because It 15 Iargef; or bw@gmany than
another, forces chang®s in the ways of life of a conquere peopis it rules,
it can be called a “dominant”_group,

Situations of this Kind 376 0o riovelty, no unique attribute of the twentieth
century. Mohammedan domination was of this character; so was that subse-
quent to the conquest of local groups by the Inca of Peru; so were the
conquests of the autochthonous agricultural tribes of East Africa by the in-
vading cattle-herding Nilotes. Contacts between Euroamericans and native
nonliterate, nonindustrial peoples are taking place mare widely over the
world than in the past. It seems evident that present-day contacts are more
dem‘%mmmm
because they have thesanction ot a more Tervent ethnocentrism thin haTin

i P e s

8 F. Ortiz, 1947, pp. 102-3.
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the past marked the rule of one people by another. However, in these
characteristics they differ in degree, not in kind, Trom the many instances in
recorded history, to say nothing of unrecorded history, where one people
have attempted to regulate the ways of life of another. The significant point
;s that whatever the nature of the contact, mutual borrowing and subsequent
tevision of cultural elements seem to result. T

3

TypEs of contact between peoples differ in many respects. They can occur
between entire population]éj, 0}1;') substantial se meptspof these populations,
o ey say AMSE HroH COMaGE between sirller ¢rOUBIES Of Bven HRIVId-
dals, Whare the répresenfatives of one group bring to another a particular
Eacet of their culture, the elements borrowed will self-evidently be those of
the Tacet presented. When the men of two nonliterate groups meet periodi-
cally when following game, for example, one would not anticipate that the
women’s sphere of either culture might be much affected. Where the xepre-
sentatives of Euroamerican culture in contact with a native people are
Iissionaries, relatively little change in native technology would be expected.

The conclusion, however, is not to be drawn that the more representative
the segments of populations involved in an interchange, the more compre-
hensive the transmission of culture will be, As in other instances in the
study of culture, deductions whose logie is impeccable are rendered invalid
because of the nature of the particular historic circumstances of a given
contact, and the ways in which the interests of the peoples concerned have,
in a particular case, been pointed. Among the American Indians, the con-
tacts between the sedentary Pueblos and the Spaniards never resulted in
the Pueblo peoples taking the horse, though this animal became an integral
part of Plains culture, In Africa, attempts to induce natives to improve their
techniques of cultivation by changing from hoe to plow have met with great
resistance. Yet in most of Africa, cotton prints for clothing have been. taken
over with avidity.

Contacts are also to be classified as friendly or hostile. So much stress has
been 1aid on thé mioré drammatic instanices of bostile contact, that the less
striking—but probably more numerous—examples of friendly association
between peoples has tended to be lost sight of. An outstanding contribution
that has effectively called attention to the importance of studying this latter
type of contact is the analysis by Lindgren of the “culture contact without
conflict,” occurring between the Reindeer Tungus and certain Russian Cos-
sacks in northwestern Manchuria. She defines the condition of this contact
in terms of two salient facts: “1) I heard no Tungus or Cossack express fear,
contempt, or hatred in relation to the other group as a whole or any in-
dividual composing it. . . . 2) No instance was recorded of the use or threat
of force in the relations between these communities, although the remi-
niscences of the elderly cover most of the period of contact.” *

» E, J. Lindgren, 1938, p. 607.
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Redfield has sketched a similar situation in Guatemala, where contact
has been continuous between the Spanish-speaking urban “ladines” whose
customs are European, and the “indios” who speak a native Indian language
and whose culture is that of the pative villages. Here again we bave an
‘instance of contact between peoples of different cultures—in the one case
European, Christian, and literate, and in the other relatively non-European,
relatively non-Christian, and nonliterate. Nonetheless, Redfield finds only,
“benign ethnic relations: the absence of recent attempts by one group to
dominate the other; the fact that there is little or no economic competition
along ethnic lines; the circumstances that natural resources are plentiful;
the individualistic character of the economy and the social organization;
and the fact that both groups carry on some of the prevailing means of
livelihood.” ** ‘That neither in Manchuriz nor Guatemala was prejudice felt
by one group against the physical type of the other, must be accounted as
significant, In both cases, teo, no strong convictions of a religious or other
nature seem to have stood in the way of a peaceful interchange of ideas.

Tt must be made clear that citxi?l’il%gﬂa_gge\iiél_({t prevented by hostile
contact between peoples. The Tiutual borrowing that has ‘marked-the con-
tacts between Furoamericans and natives has often been achieved despite
the absence of friendly relations between the parties to the interchange.
Bushman “clicks” now characterize the language of the Zulu and other
Bantu-speaking peoples of southeast Africa, whose cattle the Bushmen for

many generations have systematically raided. The lesson to be drawn from|

examples such as these seems to be that cultural borrowing ryesults from any
kind of contact; that the factor of friendliness or hostility is_of itself not
crucial,
Tt is essentially out of contacts involving dominance of one people over
another_ that__contra-acculturative “overients arise—thosé movemsiits
wherein a people come to stress the values in aboriginal ways of life, and o
move aggressively, cither actually or in fantasy, towaid the Testoration of

those ways, eveil it thié Tace of obvious-evidence of their impotence to throw

off the power that restricts theiil, The Ghost Datice that swept over various
Indizfi fribes of Weéstern United States in the latter half of the nineteenth
century, and eventuated in the Indian wars of the period, afford one example
of such a contra-acculturative movement. The rise of organized labor in
various parts of Africa, and the association of the virtues of aboriginal, non-
European life with the immediate economic ends in view, is another instance
of this kind of reaction to contact, Of a similar type was the Gandhi move-
ment in India, which stressed a return to the hand-loom as a part of a
program whose essential aim was political independence.

One of the best documented instances of a contra-acculturative movement
has been given by Williams, who has described the rise and subsequent
career of what he termed the “Vailala Madness,” naming it after the town
on the Gulf of Papua, New Guinea, where the movement originated in
19193* This cult arose as a reaction to the hopelessness of the situation in

1 R, Redfield, 1930, p- 516.
12 F_E. Williams, 1923 and 1934.
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which natives found themselves under foreign domination, and was based
on a doctrine of the early return of the dead. It bad its prophets, and was
marked by possession and violent dancing. Though it was anti-white, and
predicted the day when olden times would return and the invaders would
be wiped out, it led to the destruction of certain rituals and sacred objects
of earlier times, and in the new cult substituted for them certain Christian
and secular European elements. Twelve years later the Madness had abated,
leaving only certain traditions that the miracles predicted by the prophets
had actually taken place.

Three further types of contact are to be noted. One is where contacts are
between groups?gz:ut equal in size, or where groups are of different sizes.
Another is where groups differ markedly in the complexity of their material
or nonmaterial culture, or both; or where cultures are of an equal degree
of complexity. Finally, we encounter those situations where a group having
one way of life comes into the habitat of another, or where the receiving
group achieves its contact with the new culture in the new habitat. =~ °

The significance of all these factors is readily apparent, though of the
three situations it is likely that the first, where population size is involved,
will prove to be of least importance. There are too many instances where
small groups have influenced large ones, or where a large group has failed
to influence a small one, for this to stand as a factor of any considerable
significance. We may recall how few were the representatives of Moham-
medan culture among the Hausa of Sudanese Africa, and yet how firmly
entrenched the Moslem tradition has become there, Or we may consider
how the sparse Pygmy populations of the Ituri forest have continued their
own way of life despite the extended contact they have had, probably for
centuries, with the more numerous Congo tribes among which they are in-
terspersed.

Unequal complexity in various aspects of culture may, as we have seen, be
referred to difference in population mass, and in this sense the size of the
groups concermned may be accounted a factor in the resulting process,
albeit a secondary one, The most important point to be held in mind in
assessing the role of cultural complexity is that by and of itself, and aside
from the prestige factor that may be introduced, greater complexity in a
culture does not necessarily carry conviction to those whose traditional back-
ground is of a simpler nature. A more complex culture can offer more things
to be borrowed than a simpler one, But this very richness may confuse, or
even remain unperceived, by a people whose ways of life are pitched in a
different key. Though on first glance the spread of European dominance

Cultural Dynamics

_over the world seems to refute this, further analysis shows that such a con-

clusion is premature. It is doubtful, as a matter of fact, if the native peoples
of the world, by and large, have taken over much more of Euroamerican
culture than the western world has borrowed from them.

"~ More interesting is the problem presented by the third type of contact.

Do a people who move into the habitat of another take over more of the
culture they find, or dées a migrating group give more of its culture to those
among whom they settle? Many examples of both kinds of exchange are to
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be cited, so that the balance in a specific case must be struck in terms of
the particular peoples involved, and the particular situation encountered.
Europeans who migrated to the Americas took over much of Indian agri-
cultural practice, foods, and clothing, but nothing of Indian social structure
or religious beliefs. Europeans who migrated to the East Indies took over
relatively little of the life of the natives. Euroamericans who migrated to
Hawaii took over more of nonmaterial culture than of aboriginal foodstuffs
or agricultural practices,

Negroes who were brought to Brazil influenced the culture of the domi-
nant ortuguese,”ﬂié’i’rfs‘éli?é's migrants, and subject to Indian influence as
well. These varied influences are to be seen merged in such widely differing
aspects of modern Brazilian life as the cuisine, the social structure, beliefs
of various sorts, current musical forms and linguistic usages, to say nothing
of the extensive retentions of African belief and behavior that were main-
tained by the Africans themselves."® In North America, on the other hand,
the Negroes took over far more of thie dominaiit-European patterns-than.
they gave to the resulting culture, As & third éxample of differing results
from the same forced migration, Haiti can be mentioned. Here, in spite of
two centuries of early French domination, the present-day life of the peas-
ants retains more African traits than French, and but little if anything that
can be referred to the customs of the autochthonous Indians.

The situations in which acculturation occurs are, in a sense, but an aspect
of the types of contacts that have been sketched. The first kind of situation
to be envisaged'i§ where elements of culture are forced on a people, or where
acceptance is voluntary. Tlie second situatiorr is whére no social or political
inequality exists between groups: In-the-third-situatior, thiée alternatives
are presented—that is, where there is political dominance but not social;
wheré dorninance'is-both-politicat-and Social;-and where social superiority
of one group over another 1§ '1':é-n::_(1§nize(1i without there being political domi-
nance. Little can bé added to the precedifipy discussion concerning these
“situdtions.” Political and social dominance are undoubtedly factors in ac-
celerating or retarding cultural interchange. Where superiority of one group
is acknowledged, a desire for prestige may act as a powerful stimulant to
further the spread of the customs of the dominant group and to inhibit the
masters taking over the traditions of those who are recognized as inferiors,
or the rulers may act to prevent those they rule from adopting their customs.
Prestige, however, can vest in the way of life of a politically impotent group.
There is much reason to believe that the motive that brought the conquer-
ing Teutonic peoples to Rome was the prestige of Roman culture, which
these “barbarians” were as eager to adopt as the Romans, in their turn, had
been eager to take over the customs of the politically impotent Greeks.

In contacts between nonliterate peoples, it is to be doubted if considera-
tions of this kind have been too important. In such cases, all parties to contact
tend to be small and, because first-hand contacts are restricted in large part
to neighboring peoples, horrowing is on a more modest. scale, It is more a
matter of taking over details of culture than of integrating many elements

13 G. Freyre, 1946, passim; A, Ramos, 1940, Ch. I-VII], passim.
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that come from strikingly different ways of life. We have seen that the ge.
culturation between Euroamerican and native peoples in the nineteenth ang
twentieth centuries is no more than a special instance of a process that is ag
old as man himself. Situations where political and social dominance play
a principal role are therefore to be thought of as particularly applicable to
this special case. The examples of contact without conflict indicate that
more borrowing has probably occurred where dominance did not entey,
than where it did.

4

SomE students of culture-contact have approached acculturative situations
with the idea of analyzing the resultant cultures into their component parts,
seeing which are borrowed and which represent retentions of older fraits,
Others have criticized this approach, holding that this treats borrowing as
“a mechanical pitchforking of elements of culture, like bundles of hay, from
one culture to another,” as Fortes ™ has phrased it. To break down cultures
of mixed origin into traits, they maintain, is to reduce the living reality of a
way of life into lifeless and, what is worse, meaningless components. For
them, the arithmetic of culture-contact is never a process of addition. The
borrowed element is always merged with what was present before the con-
tact. As a result, a culture of multiple origins is different from any of the
bodies of tradition that have contributed to it. The dynamics of accultura-
tion, they say, are creative. To study the results of acculturation by trading
traits to their origin is to distort the picture and falsify the results.

Similar reasoning has been encountered in our earlier discussion of the
structure and integration of culture, where, for example, the concept of the
validity of the culture-trait as a methodological device was considered. The
point was made there that if we hold this concept of the culture-trait not
too rigidly, and employ it flexibly as a tool, it can be of great usefulness in
organizing the data about cultures, and can reveal facts about the structure
and processes of culture that would otherwise be difficult to discern. The
methods of all science, it was pointed out, involve isolating elements that
actually exist only as components of larger unities that, of themselves, are so
complex that they must be broken down for purposes of study. This same
argument was seen to hold for the aspects of culture. These can be clearly
marked off by the student, and employed to study significant problems,
even though any aspect of culture is rarely if ever isolated in human ex-
perience, which comprises a continuum that merges these aspects with fine
disregard of the anthropologist’s classifications,

In acculturation studies, therefore, as in the study of any phase of cul-
tural dynamics, cultures are analyzed jnto component elements only as a
methodological device, There can thus be no conceptual disagreement with
such a formula, typical of many that could be cited, as that advanced by
Bateson for the study of the contact between peoples in terms of: “(a) The
complete fusion of the originally different groups, (») The elimination of

4 M. Fortes, 1938, p. 6z.
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one or both groups, (¢) The persistence of both groups in dynamic equilib-
rium within one major community.” **

The ideal of studying the results of contact between peoples in terms of
whole cultures is, without doubt, well worth pursuing. The principal diffi-
culty in this approach lies in the fact that workable methods of achieving it
have as yet to be devised. On the contrary, the really significant studies of
culture-contact have been those where one aspect, even one trait, has been
taken at a time, perhaps to be combined later into a comprehensive portrayal
of the results of the acculturative experience.

One of the best examples of this flexibility in method is to be found in
Parsons’ study of the Mexican community of Mitla. This study had two
ends in view. The first of these was to obtain comparative data to throw
light on possible Spanish or Indian derivations of Pueblo Indian culture, far
to the north, But it also had the broader objective of exposing “the patterns
in Indian-Spanish assimilation and acculturation” and thus “add to the
understanding of these fundamental processes of social change not only in
Latin America but in society at large.” The description of the life of the
people of Mitla, with two exceptions that we need not name here, is dravm
in terms of the accepted categories of the ethnographic monograph, while
Parsons’ summary chapter breaks down the institutions already described
into their Indian or Spanish sources, and considers the amalgamations of
custom that are seen to derive from both cultural streams. How telling this
approach can be is to be seen if some quotations, given as “partial answers”
to the “basic queries” of why the traits that have been studied survived, and
why certain elements that might have been expected to be found are not
present, are cited:

Traits may be preserved merely because of ignorance of anything different; in
other words, certain parts of two contacting cultures may not be in contact af all,

Intermarriage is a more obvious factor in cultural breakdown or cultural assimi-
lation, whichever way you Jook at it, particularly when the woman belongs to the
dominant eulture. .

Ignorence of custom, whatever it is due to, is a great protection to custom.

.. . An'old custom . . . [may survive] . . . because it is agreeable to the
new one.®

The effectiveness of the study of a single cultural element is also to be
seen in research that revealed much of the results of acculturation of the
Pawnee Indians through the intensive study of one complex, the Ghost
Dance hand-game. In studying this element, the background of aboriginal
and later custom in which the hand-game was set was fully taken into ac-
count, and the subsequent acculturative experience of the Pawnee that pro-
vided the historic background for understanding the change in this game
from a ritual to a gambling device was described. “The persistence of traits
constitutes that body of cultural elements without which no identification of
the two forms would be possible,” says Lesser, discussing the changes in the

15 (3, Bateson, 1935, p- 179- .
18 Elsie Clews: Parsons, 1936, pp. xii, 511-19.
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hand-game. “There are first of all those traits which persist from the old
game into the new form identically; these form the base. In addition there
are-persistences of phases of the pattern or form, into which similar but not
identical cultural material has been filled.”*

There are some situations in which the study of acculturative change can
be made only in terms of how separate elements have fared in the inter-
change. Chinese migrants to the South Seas who return to their home, Hisii

oints out, “have not shown fundamental changes from the home culture
but they have taken on many single items of the alien cultures. In addition,
new ideas and ways of life have either been taken on by some emigrants in
the South Seas or are being broadcast into the home communities by a few
‘progressive’ reformers. The latter insist on the abolition of the joint family,
on the free choice of life partners, on the suppression of superstitions and so
forth.” 2 Obviously, the problem for study here is how each of these centers
of change in Chinese communities is achieving acceptance or rejection of
the changes in the particular elements where reform is being advocated.
There would be little point, at the stage in the process indicated, to study the
changing culture as a whole. _

However desirable studies of changes in whole cultures may thus be,
it seems most advantageous in practice for the student to analyze into ifs
components the culture that has experienced contact, and the results of this
contact that are the object of his research. One can no more study “whole
cultures” than one can take as the subject for a specific research project
the human body in its entirety, or 2 mountain chain, or “the mind.” The
study of New World Negro cultures, that we will refer to at some length
in later chapters, shows this clearly. Here we find that the various aspects
of culture differ significantly from each otber in the degrée to which they
Kave responded to the acculturative situation; that in religion and music,
for example, far more aboriginal African elements have been retained than
in economics and technology. _

It was only by analyzing a restricted cultural element that Hallowel
could demonstrate for the St. Francis Abenaki Algonkian Indians, or Eg-
gan ® could show for the Choctaw how kinship systems, long held to be
one of the most conservative aspects of culture, could change under contact.
Spoehr, building on this previous work and extending it to the comparative
level, was able to utilize these analyses of this single phase of culture to
yield a principle of still broader significance. For he found that while the
kinship structures of the Southeastern Indians changed from one fundamen-
tal type to another, they nonetheless have preserved “characteristics of a ‘sys-
tem’ despite radical changes in type.” Thus, as always in science, we move
from the particular to the general” We agree with Parsons that to study
borrawing and integration means the analysis of “one of the most subtle and

119

17 A, Lesser, 1933, p. 300.

18 Francis L. K. Hsi, 1945, p. 55.
% A, 1. Hallowell, 1928.

20 F. Eggan, 1937.

2 A, Spoehr, 1947, p. 229,
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elusive of social processes, which does not reveal itself by plucked threads,
by isolated facts. . ..”* Yet it remains true that unless we pluck the
threads, and analyze how they have been woven into the whole-cloth of
culture, we will never uriderstand the structural basis of the functioning
unity that we seek to comprehend,

5

OnE of the most important reasons, why. the_study of acculturation in terms
of Whols cultures-is 5o difficilt is that borrowing, even in the most intimate
contacts, is selective. This principle of selectivity Is so important that it is
not only basic to a discussion of acculturation, but to the consideration of
any phase of cultural change. It was the need to study the nature and
processes of cultural selectivity that led anthropologists from the hypo-
thetical reconstruction of presumed processes of change, to the study of
changes actually taking place. The principle of selectivity is as important in
understanding why innovations from within a society become a part of its
culture or are discarded, as it is in helping us comprehend why elements of
one culture presented to another are taken over or refused, or even give rise
to contra-acculturative movements that seek to restore the sanctions of a pre-
contact way of life.

Selectivity, moreover, accounts for the great variation in the degree to
which peoples undergoing contact do take over elements of each other’s
culture. A variety of historic factors enter te, facilitate acceptance or to
steel resistance to innovations. Thus Willems has shown that the “horse
complex,” as he terms it, was taken over by the Germans who settled in
southern Brazil not only because of the higher standing of gaucho [cattle-
breeder] culture in the hierarchy of Brazilian regional cultures, but also due
to certain cultural associations which the average German immigrant at-
tached to the saddle horse. This latter point is illuminating, “It should be re-
membered,” we are told, “that the German peasant cultures . . . do not have
the horse as a riding animal. . . . The saddle horse represented and still
represents one of the oustanding cultural traits of Germany’s rural aris- -
tocracy. Here as elsewhere in Europe the large farmer . . . controls the
activities of his field hands by using a horse from which he gives his com-
mands. Landless fieldworkers and smaller landowners never own saddle
horses.” ® As a result of this and other prestige factors centering about the
horse, it has come about that, while the Brazilian Germans have retained
many elements of the culture they brought with them, they have taken over
the horse-complex of Southern Brazil, including the extensive Portuguese
vocabulary that has to do with this animal,

Mandelbaum has described how, in the Nilghiri hills of India, four tribes
have “lived in economic and cultural symbiosis . . . mutually interdepend-
ent, yet culturally distinct.” The Toda are a pastoral people, the Badaga are

22 Op. cit., p. .

B B, Willems, 1944, pp. 156~7; see also ibid., 1946, Ch. VIII.
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agriculturalists, the Kota artisans, and the Kurumba food gatherers and
sorcerers. Despite the fact that they inhabit the same area and have heen
continuously in contact for many generations, the four groups “were cul-
turally and linguistically segregate.” Though “there was some cultural give
and take among the tribes; the great wonder is that it amounted to so litfle”

The different economic base of each culture provides one reason why so
little borrowing between them took place. Another important reason is the
kind of intercourse they did have; of this, one example may be given. The
Kota are the musicians who play for the rituals of the Toda, a people we
have already met, who are famous in anthropological writings because of
the way in which the religion that dominates their life centers about the
sacredness of their cattle. Therefore, though “Kota musicians have to be
present at all major Toda ceremonials; yet if the band comes too close to a
dairy, the place is polluted and can only be resanctified by elaborate puri-
ficatory rituals.”

A third factor in inhibiting borrowing is the prestige symbolism of these
people. “A unique tribal trait tends to be interpreted as a symbol of group
status. Any attempt to imitate it by another group is violently resisted. For
example, Badagas wear turbans, Kotas do not. When a few Kotas once took
to wearing turbans, the Badagas felt that the Kotas were getting above
themselves. Some of the Badagas ambushed and beat up the Kota offenders,
tore o% their headgear, and effectively blocked the borrowing of this
trait.” ®

Another example of contact with a minimum of borrowing is found on
the island of Trinidad, where British Indians and Negroes have lived in
contiguity since the first half of the nineteenth century. The immigrants
from India, brought as indentured workers on the plantations, settled in
Trinidad, and their descendents now form a colony almost one hundred
and seventy-five thousand strong. “They speak their own language, dress in
the Indian manner, cultivate their irrigated rice patches, and otherwise
follow the modes of life of the parts of India from which they derive.” The
Negroes, on the other hand, have become acculturated to many patterns of
the Europeans who constitute the economically, politically, and socially
dominant minority of the island’s population. The Negroes, from the first,
resented the importation of the “coolies” from India as an economic threat;
the Indians looked on the Negroes as “savages,” according to Charles Kings-
ley, who was on the scene in 1871. The Indians have taken over something
of Negro magic, but the Negroes seem to have accepted nothing from the
Indians.™

We contrast such situations with those in which peoples in contact take
freely and even enthusiastically from each other, as is to be seen in the
history of Europe; or where a people hold it desirable to borrow from an-
other, but are restrained because a dominant group will not share a prestige
symbol, An instance of this has already been cited from India. Another has

been reported from Fiji, where the wearing of shorts by native men was in

# D, G, Mandelbaum, 1941, pp. 19—20.
# M. J. and F, 8. Herskovits, 1947, pp. 19=20.
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earlier times prohibited, since shorts were reserved for political officers and
others of the dominant colonial power.

Contact, therefore, can result in minimum borrowing, with or without
external pressure, or it can range to almost complete acceptance q_f_‘t_T;gﬂvy_als
oFlife of another people- T dny given case, the aspects of culfure that are
transmitted, or the fransfer of the sanctions of an older custom to a new
cultural form are the result of particular historical circumstances which in-
fluence the psychological motivations underlying the selectivity that comes
into play.

It I;Jclrﬁces litde difference that certain borrowings, objectively viewed,
would be of advantage to a people to whom something new is presented,
or even that something which seems attractive to a people is actually dis-
advantageous. Many European colonists in the tropics cling to habits of food
and dress that are traditionally important to them, but are difficult, if not
detrimental, in hot climates. Native peoples in these same areas often give
prestige-value to sheet-metal roofs that conduct heat, and discard their
cooler thatched roofs. Loeb has cited the case of the Mentawai Islanders
near Sumatra, who have refused to borrow rice-cultivation from the neigh-
boring Malay, despite the fact that this would raise their standard of living,
Rice cultivation, however, entails continuous work, and Mentawai religion
demands that all work stop for month-long periods. Therefore the Mentawai
continue to grow their taro, that can be raised with intermitient care.”

The historical and psychological aspects of borrowing are, of course, only
to be distinguished on the conceptual level. What we are saying, essentially,
js that while all peoples are exposed to elements of cultures othet thdr their
own, what th'?}?“{"\%i]lﬁiﬁ”é"éi\'}éﬁ ihstance take over and what they will zeject
is detormined by tneit pre-existing cultiite and flie circumstance of the con-
fact. The enciiltiration of later Lifs) as We havé scei, is the mechanism
thiough which change is achieved. The adult membex of a group must make
a decision as to whether or not he will accept something new; or, if some-
thing is forced on him, he must devise ways and means to retain what he
has been taught are the right and proper kinds of belief or behavior. As
Hallowell has put it, “readjustment on the part of individuals may influence
the thinking, feeling or behavior of other individuals and perhaps lead to
readaptation in the mode of life of the group.” One of the least studied, but
most important problems in acculturation research, as he points out, derives
from “the drives that have motivated individuals toward readaptation and
how these drives are rewarded.” *

6

Ler us twn once a;gain to the points Spier raised in the concluding para-
graphs of his study of the Sun Dance. These points, it will be remembered,
brought to the fore questions that could only be solved by materials that,

2, Loeb, 1935, p. 163.
27 A T Hallowell, 19452, pp. 177, 185.
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though they were no longer available for that rite, were “equally a requisite
for any other study of cultural development.” These were, “a more precise
knowledge of the innovating individual, of his cultural equipment, the
character of his miliew, and the extent of his contribution.” The natu’re of
the circumstances in which “a novelty acquired by an individual and sub-
sequently socialized by his fellows,” was also pointed to as essential to-an
understanding of how a borrowed trait is taken over. Finally, the “mental
conditions” that influence the incorporation of a new element into the pre-
existing cultural matrix, especially in terms of the dominant interests of the
incorporating group, were held to be of significance.

As has been suggested, such questions could be no more than raised while
anthropologists confined their researches to analyzing the results of assumed
contact between nonhistoric peoples. Only after the study of cultural ex-
change in process could they be attacked on the basis of data gathered by
direct observation, and by the use of written records, Spier himself recog-
nized this, as was apparent in his statement that more data of the type
presented by Radin in a preliminary statement of an early acculturation
study entitled “A Sketch of the Peyote Cult of the Winnebago,”* was
needed, The Peyote Cult, treated in this paper and in Radin’s later work,
is one of a series of revivalist movements that have marked the reaction of
the Indians to white aggression. One of the most important of these, the
Ghost Dance, had been studied by James Mooney, an army officer who
realized its significance after the Sioux Indian outbreak of 1890. Its value
in laying bare a pre-existing Messianic pattern in American Indian culture
wag soon recognized, and gave rise to a number of other studies of com-
parable movements.

The analysis of the Peyote Cult by Radin, however, came at a time when,
as we have seen, the inadequacies of the hypothetical assumptions con-
cerning the dynamics of culture that the diffusionist approach offered were
becoming apparent to anthropologists. His study, therefore, pointed new
possibilities in the investigation of the origin, development, and spread of
specific cultural elements. This particular cult represented a reaction of the
Winnebago against the frustrations of white domination. Radin came to
know John Rave, the Winnebago who had brought the Mexican stimulant
called peyote back from a visit to the Indians of Texas and Oklahoma. It
was demonstrated how Rave had helped develop this religious movement
of protest, that incorporated elements of Christian and Indian belief into a
system centered about the values given by the physioclogical purging and the
resultant vision experience which came after eating the peyote.

Here was diffusion in process—the antecedent situation, the “mental con-
ditions,” the selective taking over of foreign elements, the manner of-their
reworking into a new situation that became a part of the older culture. The
observation of change in process that this represents, together with'the use
of relevant documents that give contemporary evidence of earlier condi-
tions where change is an accomplished fact, have over the years afforded a

28 P. Radin, 1914.
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rich body of data that transcends the polnts Spier could but raise as ques-
tions desirable to answer.

Thus, in the case of the Teton-Dakota, Mekeel, utilizing documentary
materials, has deseribed the transition of this people from the buffalo hunt-
ing epoch to the reservation phase of their experience, showing the cultural
changes that accompanied this process.*” Goldfrank, extending the scope of
this and other studies that analyze the differences in Dakota culture result-
ing from the transition from buifalo days to life on the reserve, has described
“certain modifications within each period which . . . disturbed the inner
balance between such factors as cooperation and competition, altered the
social configuration and, in turn, the social character.” ®

How important historic depth can be in aiding the student to compre-
hend the dynamics of cultural change is similarly to be seen in studies of
other tribes of this general region. Keesing has assessed the effects of three
centuries of contact between Menomini Indians and the whites in the light
of the present ways of life of these Indians; ** Lewis, using the techniques
of ethnohistory, has made a similar study of one group of Blackfoot, par-
ticularly as these people were affected by the fur trade; % while Goldfrank,
here as in the case of the Dakota, has investigated the changes in the cultural
configurations and basic incentive-drives of another subdivision of this
people.® These and many other investigations that not only accept “adul-
terated” cultures as valid objects of study, but make their principal aim the
search for an understanding of how such cultures arrived at the state in
which they are to be observed, all reflect a profound reorientation. in anthro-
pological thinking.

In summary, then, the search for “pure” cultures, “un_cont_a_;ninatedf_’ by
outdr-contact, s heem nlitiost entirely given over, while the hypothetical
nature of reconstructions of unrecorded history has come to be clearly un-
derstood as an exercise ini probability, The use of historical documents and
thie feld study of peoples whose cultures are changing under contact have,
above all, demonstrated that culture-change is a single problem, whether
studied in-process, or through the consideration of accomplished cultural
facts analyzed in terms of the distribution of variant forms of the same ele-
ment. With this unity of the problem of cultural dynamics established, then,
we may next take up certain aspects of the organization and the psychology
of culture that, as part of the same problem, throw further light on the
mechanisms of cultural stability and cultural change.

2 5, Mekeel, 1043.

3 E, Goldfrank, 1943, p. 67.
8L F. Keesing, 1939.

320, Lewis, 1942.

8 E, Goldfrank, 1945.
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